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Since the beginning of this century the Catholic movement within the
English Church has forced itself more and more upon public notice. It is
not unnatura, therefore, that the ordinary layman should wonder what
connection this movement has with Roman Cetholiciam. Few remain, it is
true, who serioudy believe that Anglo-Cathalic priests are 'Jesuitsin
disguise,’ or that the whole movement is one of the dark and subtle
meachinations of Rome, put into motion with the object of bringing
thousands into complete submission. But Hill the layman seesthat many
of the doctrines and practices of Anglo-Catholicism are gpparently
identica with, or at least closdly smilar to, those of Romanism.

He knows perhaps that Mass is offered daily in his parish church, with the
full Catholic ceremonid. The queue near the confessiona before the great
feagts interests and surprises him; and from the pulpit he hears resort to
this sacrament advocated in al cases of serious Sin. It may be that he finds
in his parish church al the warmth of Catholic devotion which he has seen
on the Continent, worship paid to our Lord present in the Holy Sacrament
reserved, and direct invocation of Mary and the Saints ; and heis puzzled,
because he has connected dl this only with Roman Catholicism. Apart
from the right or wrong of the matter, it may well ssemto him

unnecessary that another body should exist, not in communion with Rome,
and yet in many ways so nearly resembling her. It isto such laymen as
these that this paper is primarily addressed.

Now if Anglo-Catholics are to judtify their existence, they will do well to
show that their scheme of rdigion embodies that which is best in the
Roman Catholic scheme, and thet it has some digtinctive contribution to
offer in addition. Let us congder then whether thisisthe case. And for this

purposeit is necessary briefly to go to higtory.
Church of England Catholic

If we look back upon the history of the Catholic Church, we find that for
the first thousand years of its life there existed a great and ever growing



block of Christians, who congtituted what was known as the 'Great
Church," and there was no doubt as to who were members of this Church
and who were not. Our Lord had founded the Church as the depository or
'sorehouse,’ asit were, of truth and of power; and he promised that the
Holy Spirit would lead the Church into truth. (St. John xvi. 13.) Thevoice
of the Holy Spirit was recognised as spesking by means of the
authoritative pronouncements of the 'Greet Church' ; that isto say, through
such definitions of the Generd Councils of bishops as commended
themsalves to the experience of the faithful.

Now in 1054, for reasons more political than doctrina, owing in fact
principdly to the rivalry which existed between Rome and Congtantinople,
this' Great Church' divided into two amost equd parts; externa union
ceased between the adherents of Rome and the adherents of
Congantinople. Then for thefirgt time in history a serious question arose
as to where the true Church was to be found. Each part of the Church
clamed to congtitute the whole Church, and that exclusive claim is made
to thisday, on behdf both of the Church of Rome and of the Orthodox
Eagtern Church. The matter would be smplified for usif one or other part
of the Church had departed from the true faith; but as a matter of fact both
adhered uncompromisingly to the whole faith aslaid down in the
undivided Church. Anglo-Catholics maintain thet, this being so, the most
probable view isthat neither exclusive clam is judtified, but that the two
parts (externally divided as they were) together made up the true Church.
If thet is S0, it follows that externa disunion, or divison in outward
organisation, is passible within the limits of the Catholic Church.

We turn next then, very briefly, to eventsin England in the Sixteenth
century. Up till that time the English Church had been in full communion
with the pope. If we could put ourselves in the position of those who were
living in that century, we should see clearly what ared need there was for
some kind of a'Reformation’ within the Church. Doctrines and practices
true and valuable in themselves were crudely and mechanicaly concelved.
The memorid of Christ's degth in the Mass was expressed asif it werea
red death, and mathematica calculations were rife as to the exact efficacy
of numbers of Masses. The sde of Indulgences regarded as magicaly
effective gpart from mordity, had been for severd centuriesthe
occupation of a professond class. Meanwhile among the vast mgority of
those who cdled themselves Chrigtians, the spiritud life was dmost
forgotten; essentids were in the background; Confession and Communion
happened only at Easter. The nation was aso grosdy oppressed by papal
taxation.

A reformation, then, was urgently needed; but it is deplorable that this did
not happen without involving a further divison in the Chrigtian Church. It
was again for politica reasons that the divison occurred; the final bresk
took place in 1570, when Pope Pius V excommunicated Queen Elizabeth.



From that date the Church of England has been out of communion with
the see of Rome; and again we have to decide where the true Churchisto
be found. Is the pope's claim judtified, that because he excommunicated
the English Church, she can no longer claim to be atrue and vitd part of
the body of Chrigt?

In order to answer this question we must apply the same test that we
applied in the case of the earlier divison. If it istrue that neither exclusve
clam was judtified in 1054, but that East and West together made up the
true Church, then no new principleisinvolved in admitting the possbility
of another externd divison. We are not concerned to defend ether the
private lives or the private opinions of some of the reformers; it must be
obvious to any student of history that no Chrigtian denomindtionisina
position to criticize another in such respects. We may frankly admit that
reforming zed was often dlowed to go to regrettable lengths, and that
many influentid people within the Church held unorthodox opinions. We
have referred above to some of the abuses which were rife, and violent
reaction was not unnaturd. But the whole point isthis: did the Church of
England repudiate any part of the faith of the undivided Church? Or did
she definitdy and unequivocdly retain the essentials of Catholicism, those
fundamentals which historians show us were the digtinguishing festures of
the 'Great Church’ before the first grest schism?

We may answer this question in the words of Dr Gore (Catholicism and
Roman Catholicism, p. 44). ' There seemsto have been a specia
providence in the form which the Reformation and the repudiation of the
Roman authority took in England. Here the appedl to Scripture ... was
joined with a conservative retention of the three great elements of Catholic
unity; the Catholic creeds, the sacramenta system, and the gpostolic
successon of the ministry.' If we read the Prayer Book and other such
documents, we find that the Church of England unquestionably claims
continuity with the Church of the ages, and though we miss much which
we degire to restore of the warmth and beauty of Catholic devotion, we
find that our communion has been providentidly preserved from being
officidly committed to heresy. The contrast in this respect between the
Church of England and other reformed bodies is Sgnificant. Weredlise
that the full practice of Catholicism was largely dormant for three
centuries, but even' during those dark days Catholiciam - thoughin an
attenuated form-continued to be practised by a 'faithful remnant, which
was at some periods more numerous than &t others.

Ninety years ago a great movement started in Oxford, the object of which
was not to introduce innovations in doctrine or practice, but to restore the
true character of the English Church. The success of this movement must
surely be beyond the most sanguine expectations of its originators. Such
successis hard to explain unless the movement isinspired by the Holy

Spirit.



At the heart of the movement is no mere question of externads-of candles
and vestments and incense, as some suppose. It has effected ared and
vitd rdigious revivd in this country; even the parishes least sympeathetic
towards it have been greatly affected by it; few churches now remain, for
ingance, in which Holy Communion is not celebrated at least on Sundays
and great feasts. But this point need not be laboured, because an
elementary knowledge of history reved s the contrast between the state of
the English Church to-day and its state ninety years ago. The Churchis
dill accused, it istrue, of ‘faling,’ of not being in touch with the 'modern
mind *; but few would be bold enough to assert that it fulfilled that
function more adequatdy & the beginning of the nineteenth century. The
success of the Catholic Revivd is suchthat, though its duration has been
comparaively so short, probably one third of the clergymen in Britain to-
day are in sympathy with it: and Catholics are recognised even by the
secular press as forming one of the strongest and most 'alive sectionsin
the Church.

Reasons for Independence

The foregoing historical sketch may have helped towards and
understanding of the present position of the Church of England. We go on
to inquire what definite advantage there is for those who desire to live the
Catholic life, in belonging to this body, rather than in making their
individua submissions to the pope.

Inthefirg place, it is clear that Anglicans are in a strong position with
regard to the dl important problem of reunion. The fact that she has
retained the Catholic essentids, and at the same time makes no exclusive
claim to congtitute the whole Church, has caused many to look to the
Church of England as a hopeful medium in the process of reuniting
Christendom.

It istrue that in 1896 the Roman Catholic Church officidly repudiated our
Orders, chiefly on the ground that, at the Reformation, the intention of the
Church of England ceased to be to ordain priests in the Catholic sense of
that word. Mr. Wilfrid Knox has dedlt with this charge a length in his
book Friend, | do thee no Wrong. We may quote briefly from his summing
up: The charge made in the Bull of Leo XIII that the changes introduced
into the Anglican Ordina at the Reformation are such that ... they reved

an intention to abolish the chief function of the priesthood ... is entirdy
contrary to the received Catholic theology, which holds that provided the
necessary Form and Matter are employed, with the serious intention of
doing what the true Church does or what Chrigt indtituted, the sacrament is
vdid.' Thisconcluson is borne out by the greatest Roman Catholic
historian of this century. Monseigneur Duchesne, who died last year. The
week position of those who attack the validity of Anglican Ordersis
indicated by the number and variety of reasons which criticsfind for thar



invdidity, and the frequency with which aformer argument hasto be
discarded.

A second point is that the Signs of the times seem to be pointing clearly to
the desrability of some form of non-papa Catholicism. People are
beginning to see that the papacy, as at present condtituted, isthe result of a
one-sSded development spreading over many centuries. Asfar back as
1307, Pope Boniface V111 promulgated a Bull in which these words occur :
"We declare, affirm, define, and pronounce thet it is altogether necessary
to savation for every human creature to be subject to the Roman Pontiff.’
But the culmination of this, as we believe, false development did not come
until 1870, when at the Vatican Council, it was affirmed that ‘the
definitions of the Roman Pontiff are irreformable of themsdves and not by
consent of the Church.'

It isrelevant here to relate one of the results of this pronouncement. Fifty
thousand orthodox and loyd Catholicsin Germany felt quite unable to
bear this new burden which was being imposed upon them ; they refused
to accept this decree and were consequently excommunicated. The result
was the existence of another body exactly analogous to the Church of
England, holding the orthodox faith, but out of communion with the Holy
See. Thisbody of Cathalicsis known as Old Cathaolic. A smilar incident
has recently happened in Czecho-Sovakia, where hdf amillion Catholics
have ceased from communion with the pope. These instances (which
could eadly be multiplied) serve to illugtrate the tendency in Europe
towards a non-pgpa Catholiciam.

The course of this one-sded development in the Roman Church is ably
followed out by Mr. N. P. Williamsin his book Our Case as against Rome.
He shows, beginning from New Testament times, that a primacy may
legitimatdy be clamed for the bishop of Rome, but that thisisavery
different thing from a sovereignty : for the latter clam hefinds no

authority elther in Scripture or in the Fathers.

Thirdly, it appearsto usto be of the very firs importance that the Catholic
Church should welcome, and as occasion arises, recognise in her teaching,
al the assured results of science, philosophy, and hitoricdl criticiam: and
this we beieve that the Roman Catholic Church sgndly falsto do. In the
opinion of many thisis the very strongest count againgt her. Perhaps the
date of affairs may succinctly be indicated in thisway. The true Cathalic
view of ecclesagticd authority is that the Church defines a dogma because
it istrue. The Roman view isthat adogmais true because the Church
definesit. The didtinction is a subtle, but atrue one.

To give one ingtance, in 1893 Pope Leo X1 issued his Encyclical on The
Study of Holy Scripture, in which the following passage occurs. 'All the
books which the Church receives as sacred and canonica are written
wholly and entirely, with dl their parts, at the dictation of the Holy Ghogt.'



The whole Bible, that isto say, was positively dictated word for word by
God, and isinfdlibly truein every kind of detail. Later papd utterances
have confirmed this view. The | Cathoalic Bible Congress held in
Cambridge in 1921 issued areport (The Religion of the Scriptures, ed. C.
Lattey, S.J.) containing Smilar satements, though some even among
Roman Cathalic theologians modify the face vaue of thisview in actud
practice. In addition to dl this, the Roman Catholic Church continues
officidly to includein its Missal and Breviary reference to such sories as
that of the Holy House, which is dleged to have been miraculoudy
transported from Nazareth to Loreto in Italy, where to this day the shrine
is thronged with worshippers. This whole matter is of urgent importance,
and is doing much to set the great representatives of science against
Chridianity.

Fourthly, there is the question of the pope's claim to earthly sovereignty,
which is dosely bound up with the whole Roman Cathalic system. To
instance two points, the pope clamsthe right of kingship over the Pgpd
States, which now form apart of the kingdom of Itdy; and dso the
authority, as Vicar of Chrigt, to depose princes at hiswill. There are many
Englishmen who redise the wonderful power of the Cathalic religion asa
spiritua and mord force, but are srongly averse from identifying
themsdves with these dams. This naturdly forms for them an additiond
reason for remaining in the Church of England, where Catholicism may be
practised untrammelled by cdlamsto earthly sovereignty.

Hopes for the Future

Findly, we must briefly refer to our hopes for the future. | believe that the
greatest hope for this generation liesin the reunion of nonpapa Catholics
throughout the world. Perhapsit is not an exaggeration to say that thisis
dready in dght. When that is an accomplished fact, we shdl bein afar
stronger position to treet with the greet patriarch of western Europe; and
we hope and pray that ultimate reunion will be reached on the basis of a
congtitutional papacy. All Catholics would gladly recognise the bishop of
Rome as the Primate of Chrigendom, if only some day he could modify
hiscdam to infdlibility gpart from the consent of the Church. Insuch a
united Catholic Church we should hope for gresat variety ill in non
essentids. The august and time-honoured ceremonies of the Latin rite
might well continue to be performed, for ingtance, in Westminster
Cathedra for the benefit of those who preferred them, while those who
had learnt to love the vernacular liturgy would be freeto hear it in St
Paul's or Westminster Abbey. Meanwhile the greatest service which every
Catholic can do to the cause of reunion and of truth, isto exercise the
virtues of patience and charity, realisng that the Church which isitsdf
infdlible, must dways be made up on earth of fdlible individuas, and

that to whichever communion we give our dlegiance, there are bound to
be unworthy members of it. And the earnest prayer of every Catholic



should be for the coming of that greet and glorious day when our Lord's
desirewill be completely redised, That they dl may be one!’



